The impact of the emergence of the Bábí and Bahá'í religions in nineteenth-century Iran was almost immediately felt in neighboring countries, including Russia and the territories under Russian rule. Those who followed these movements most closely were diplomats, academics, and intellectuals. Bahá'í communities emerged in Russia mostly through Persian migration. Despite their suppression during Soviet rule, scattered remnants of these communities survived until recent political and social changes in the former Soviet Union allowed their full reemergence. This phenomenon of persecution followed by emancipation was alluded to in the writings of Shoghi Effendi from the 1920s. Résumé L'impact de l'émergence, en Perse, des religions bábí et bahá'íe au XIX e siècle s'est fait sentir presqu' immédiatement dans les pays avoisinants, dont la Russie et les territoires sous sa tutelle. Ceux qui, à l'époque, observaient de plus près ces mouvements se recrutaient parmi les diplomates, les érudits et les intellectuels. Des communautés bahá'íes ont pris naissance en Russie, principalement por suite de l'émigration de croyants persans vers ce pays. En dépit de leur suppression sous le règne soviétique, il est resté ça et là des vestiges de ces communautés qui ont pu réémerger complètement à la faveur des événements politiques et sociaux survenus récemment dans l'ex-U.R.S.S. Déjà, pendant les années 20, Shoghi Effendi avait fait allusion dans ses écrits à ce phénomène, c'est-à-dire à l'emancipation qui allait suivre cette période de persécution.
The energy with which the 'Ishqábád Bahá'ís shaped their community and institutions in accordance with principles in the Bahá'í writings quickly won the admiration of Bahá'ís in the West. In 1908, Charles Mason Remey, an American Bahá'í, visited 'Ishqábád and reported on progress in construction of the Mashriqu'l-Adhkár in Star of the West. 24 The following year he published a lengthier account of his travels in Palestine, Iran, and Turkestan. When mounting his first survey of the international Bahá'í community, Horace Holley suggested that administratively, the 'Ishqábád community operated at a "high degree of perfection" ("Survey of Current Bahá'í Activities, " Bahá'í World 2:31) . It was one of the first Bahá'í communities anywhere in the world to operate schools, medical facilities, and a cemetery, and maintained a printing press devoted entirely to publication of Bahá'í literature. 25 The 'Ishqábád community included such prominent members as Shaykh Muhammad-'Alí, that "eloquent and learned champion of the Faith in Russian Turkistán" later named by Shoghi Effendi one of the nineteen "Apostles of Bahá'u'lláh"; 26 Hájí Mírzá Muhammad-Taqíy, the cousin of the Báb already mentioned as being responsible for the construction of the Mashriqu'l-Adhkár; and Áqá Mírzá Ja'far-i-Hadioff, originally from Shíráz, who paid for construction of the pilgrim house next to the Shrine of the Báb on Mount Carmel (Balyuzi, 'Abdu'lBahá 132) . The presence of such intellectuals as Mírzá Abu'l-Fadl Gulpaygani, 27 Sayyid Mahdí, Shaykh Muhammad Qá'iní and Shaykh Muhammad 'Alí made 'Ishqábád "a major centre of learning and intellectual life in the Bahá'í world" (Momen, "The Bahá'í Community of Ashkhabad" 287), just as the fearlessness of its leadership made it one of the most courageous in the face of later opposition.
Asiatic Russia
The history of Central Asia has been characterized by conflict between "centrifugal tendences of budding local nationalism and the unifying current of pan-Turkism" (Bennigsen and Queluejay, Evolution 8) . The absence of ethnic and linguistic unity, and of territorial and social unity, however, was partially compensated for by a degree of religious unity. Most Muslims were Sunnis of the Hanafi sect, and the cultures of diverse peoples were based on a common Arabo-Iranic-Turkic base. The dominant languages were classical Arabic, Persian, and Chagatay. Persian, according to Bennigsen, was taught in the religious schools and written and spoken by the Turkic and Iranian intelligentsia in the towns of Central Asia and also in Kazan and Bákú. In the form of Tadzhik, Persian was the spoken, but not the written, language of the Iranian population of the eastern parts of the emirate of Bukhara.
Perhaps the existence of a common tongue facilitated the spread of the Bahá'í teachings in the cities and towns of Asiatic Russia. Within the lifetime of Bahá'u'lláh, his teachings appear to have spread through the Caucasus, often through Persian merchants travelling in search of markets for their Persian wares. 28 Apart from communities of believers in Turkistan and Caucasus, others were established in Uzbekistan, in "far-off Samarqand and Bukhárá, in the heart of the Asiatic continent, in consequence of the discourses and writings of the erudite Fádil-i-Qá'iní and the learned apologist Mírzá Abu'l-Fadl" (Shoghi Effendi, God Passes By 195) . The latter's influence while in the region emerges from diverse sources. An early biography states that while in Samarkand, Abu'l-Fadl wrote a book, Fassl-ul-Khitab (Conclusive Proof) , in response to the questions of Mírzá Haydar-'Alí of Tabriz. It was in Samarkand, too, that Abu'l-Fadl debated a well-known Protestant teacher Dr. Marcard Assadorian (AbulFazl, Bahá'í Proofs 12) . Alexander Tumanski, then professor of Arabic language at Tiflis, valued greatly the friendship of Abu'l Fadl among other Bahá'ís with whom he was in contact there. 29 Abu'l Fadl had arrived in 'Ishqábád sometime after being released from his third imprisonment in Persia in February, 1886. Eventually, he travelled as far as Moscow and eastward as far as China and Kashgaria (Chinese Turkistan) (Mehrabkhani, " Highlights in the Life" 626). Among other notable Bahá'ís resident in the region were "Fadil of Ghaeem, who was buried at Bukhárá and later removed to 'Ishqábád by verbal instructions of 'Abdu'l-Bahá" (Bahá'í World 7: 101); and Áqá Muhammad-i-Qá'iní, Nabíl-i-Akbar, who passed through 'Ishqábád and Bukhárá in July, 1892.
When 'Abdu'l-Bahá assumed leadership of the Bahá'í community upon the death of Bahá'u'lláh in 1892, there were adherents not only in Persia and the Ottoman Empire but also as far east as India and Burma. In Russia, the movement was known to officials and intellectuals, some of whom were attracted to the heroism and idealism of the early adherents. But whereas Bábí and Bahá'í ideas were being debated by the thinking class, they remained generally unknown to the masses, who allowed themselves to be swayed by a more rebellious and politically oriented project of social upheaval and to be led into dislocation on a massive scale.
Although the number of Bahá'í communities in Asiatic Russia appears to have been increasing in the early years of the twentieth century, the exact numbers are unclear. Furthermore, more research will be required to ascertain the extent of non-Persian adherence. In 1910, a group of Persians was meeting in Merv, while in Samarkand the Bahá'ís had established a local spiritual assembly and a school, and had applied to the government for permission to purchase land on which to build a Mashriqu'l-Adhkár. 30 Four meetings were being held each week (Bahá'í News 1.17 [Jan. 19, 1911]: 18) .
In Bákú, few Russians had been attracted into the Bahá'í community, and there were some dangers involved in admitting to such affiliation. When writing to New York Bahá'ís in 1902, Bákú's "Board of Consultation" described the difficulties of spreading the Bahá'í teachings among an uninformed people:
Although in these countries the just Government is protecting us in every respect, yet on the other hand, we have no satisfactory tranquility on account of the people. Therefore the beloved of God are exercising the utmost wisdom and precaution in teaching the Truth. For most of the people are illiterate and ignorant, and are not informed of their own beliefs, how much less of other's beliefs. There are very few who are informed of facts, therefore the Believers have to take great pains in teaching every individual. 31 In the face of such restrictions, the Bákú Bahá'ís maintained an international outlook. They were in communication with Western Bahá'ís such as Thornton Chase and Arthur Pilsbury Dodge. They sent contributions to the North American Bahá'í Temple Unity Fund (Bahá'í Yearbook 1925-26 69-70) , and published Bahá'í materials in several languages.
32 They received a visit from American Bahá'ís Susan Moody and Sydney Sprague.
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Other Bahá'í centers included Sharud, Kongand, Batoum, 34 Cocand, Tiflis Shamatchi, and Salcya. In September, 1911, the North American Bahá'í magazine Star of the West reported that fifty-six letters in Persian had been received from these centers in the past year, and that 176 subscriptions to the journal had been taken up (Star of the West 2.10 [Sept. 8, 1911] : 2). This suggests a considerable level of communication existed between Western Bahá'ís and those in the outer territories, if not in Russia itself. There was, too. opposition from political movements, including pan-Turkism, which sought solidarity through nationalism rather than religion, and castigated Azerbaijani Turks in Persia who sacrificed themselves for the religion of the Báb.
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The First World War undoubtedly disrupted communication between 'Abdu'l-Bahá and the Bahá'ís in Russia, as it did with his correspondence elsewhere. When British forces were entering Palestine in 1917, Wellesley Tudor-Pole, the British Major and admirer of 'Abdu'l-Bahá, received inquiries from Russia concerning 'Abdu'l-Bahá's safety (Momen, Bábí and Bahá'í Religions 333) . In late 1921, 'Ishqábád remained so isolated by geographical and political circumstances that news of 'Abdu'l-Bahá's death was only telegraphed to the Bahá'ís with the assistance of the American Red Cross and the British Trade Mission at Moscow (Balyuzi, .
In Tablets of the Divine Plan, written during the war years, 'Abdu'l-Bahá mentioned Russia, White Russia (or Russia-Europe, now Bielorus), and Asiatic Russia among the regions to which he hoped Bahá'ís would travel to teach the message of Bahá'u'lláh (Star of the West 10.17 [Jan. 19, 1920 ]: 309). There was, however, little immediate response from the Western Bahá'ís, and another four decades passed before Shoghi Effendi used 'Abdu'l-Bahá's Tablets of the Divine Plan as the basis of his decade-long and world-embracing "Crusade."
In the l920s, new lines of communication were established linking Bahá'ís in Russia with others expatriate in England. Mr. Ziaullah Asgarzadeh, whose family had moved from Milan in Persian Azerbaijan to 'Ishqábád in 1905, migrated to London in the 1920s. He became a carpet merchant there and maintained contact with the Russian Bahá'ís through Mr. Dhabíhu'lláh Námdár. 36 Mr. Asgarzadeh married in England and there reared a family. He served on the National Assembly of the Bahá'ís of the British Isles for periods between 1925 and 1941 . In September, 1953 , he moved to Channel Island, where he died in April, 1956 
Russian Intellectuals
Beyond Turkistan and Caucasia, knowledge of the Bábí and Bahá'í religions was spreading among Russian intellectual and artistic circles. The Early Tablets of Bahá'u' lláh was published by the Oriental Department of the Imperial Russian University in St. Petersburg, under the supervision of Baron Victor Rosen (Shoghi Effendi, Unfolding Destiny 424), whose earlier work has already been mentioned, and who also mentioned the Bahá'í Faith in the 1889 publication Zapiski. The Will and Testament of Bahá'u'lláh was also printed in Russian. 38 Little is known about Isabel Grinevskaya, who published a dramatic poem in five acts in St. Petersburg in May, 1903. Her drama, entitled "The Báb," is reported as having caught the attention of the educated classes when it played in the St. Petersburg Soavorinsky Theatre in January, 1904, and again, following the February Revolution, in the Folk Theatre in Leningrad in April, 1917 (Momen, Bábí and Bahá'í Religions 50) . By Grinevskaya's account, published in a newspaper in Odessa during her journey to Palestine, the play was "soon prohibited by the censors," but brought her into contact with Bahá'ís:
The life of Bahá'u'lláh and his teachings served as theme for my poem. My first play under the name of "Bab" was translated into French and Tartar languages 'and attracted greatly the attention of the Mahomedan world and a correspondence soon started between the Bahá'ís and myself. ("A New Play" U.S. National Bahá'í Archives, Albert R. Windust Papers, ms Russia 27/7) Those Grincvskaya met included, at Bákú, Mírzá 'Alí-Akbar Nakhjavání. In 1910, she addressed the Oratorical Club-and possibly other forums-on the subject of the Bahá'ís, and favorable reports of her meetings appeared in Star of the West: "On November 20th she gave a public lecture on the Bahá'í Revelation before a noteworthy gathering of authors, writers, poets, philosophers, and a number of Russian princes. Her eloquent words and forceful utterances created among her listeners a powerful effect. On the following day many articles appeared in the newspapers commenting favorably upon her speech." (Quoted in Bahá'í News 1.17 [January 19, 1911] : 17)
When 'Abdu'l-Bahá learned the details of Grinevskaya's work he asked her to correct some inaccuracies, and in 1911 invited her to visit:
When the Bahá'ís learned about my new play, they with their head and master, Bahá'u'lláh's son-'Abdu'l-Bahá-most cordially invited me to Palestine to visit Sendian Dakr-not far from Haifa-the very center of the Bahá'ís. This trip presents me with an enormous interest because of a closer connection with the members of the movement, which will enable me to study their methods to live up to their principles. (Grinevskaya, "A New Play") It is not clear whether Grinevskaya visited Palestine as well as Egypt. It was her journey to the latter country that provided the setting for her later essay, "Journey in the Countries of the Sun." A subsequent play, entitled "Bahá'u'lláh," was published in Leningrad in 1912 but was never performed. The Russian writer and journalist Gabriel de Wcsselitsky and the famed Russian novelist Leo Tolstoi were among those who praised the literary quality of her work (Momen, .
Although for some time Grinevskaya corresponded with Martha Root, who wrote a brief essay on her own involvement with the Bahá'ís of Russia and Persia (Root, "Russia's Cultural Contribution"), the Russian poet's later years were filled with isolation. Her work was not translated into other languages as she had hoped, and the Western Bahá'ís did not correspond with her to the extent that she wished:
Not having here any relatives, I forgot my lonelines [sic] . I did not receive a single word from anybody of the Bahá'ís during the last years. That proves they have no interest for my personal life. That afflicted me greatly. I had only some circular letters. We care ordinary [ordinarily?] even about inanimate things, which are of some use for us and here is the author of Báb and Bahá'u'lláh who has been neglected by the followers of His teaching, though I got the highest approbation from 'Abdu'l-Bahá. (21 October 1935 letter to Martha Root)
Leo Tolstoi
Tolstoi had encountered the Bábí movement as early as 1894 and maintained sporadic contact with Bahá'ís from 1901 until his death in 1910. 40 A. M. Ghadirian has recounted Tolstoi's vision of ideal religion and his encounters with Bahá'ís, beginning with Isabel Grinevskaya and later 'Aziz'ulláh Jazzah Khorasani, who was apparently dispatched from 'Akká by 'Abdu'l-Bahá to speak to Tolstoi during a period of house arrest that followed his excommunication from the Orthodox church (Ghadirian, "Count Leo Tolstoy" 19) . William Collins and Jan Jasion, having recently reviewed eighty published sources on Tolstoi and the Bábí and Bahá'í religions, have cautioned that the novelist's attitude to both religions was ambivalent, moving between the sympathies he expressed to Grinevskaya, 41 and even to "Caucasian Mohammedans," 42 and others more negative. They suggest it is more appropriate to view the positive statements Tolstoi made on the Bahá'í Faith as testimony to some moments of perspicacity about the future of a religion which was at that time only beginning to make inroads in the West and undeveloped countries. 'Abdu'l-Bahá notes that Tolstoi was a well-wisher of humanity but that he was still caught up in polities and opinion. (Collins and Jasion, "Lev Tolstoi" 4) The brief references to Bábísm and Bahá'í in Tolstoi's personal diary are enigmatic and throw scant light on the subject, apart from demonstrating Tolstoi's known interest in comparative religion.
If Tolstoi had intended writing in detail about Bahá'í beliefs, he did not live to do so. Ironically, a number of other Russian writers investigated the Bábí and Bahá'í movements in far more detail than did Tolstoi, but received far less attention for their efforts. These included Umanets, Mubagajian, Bakulin, Batyushkov, Kazembrek, and Zhukovski. 44 The Bahá'ís were also referred to in the works of Krymsky, 45 Bahá'u'lláh, 46 in addition to another major work published in St Petersburg. 47 The Bahá'ís themselves printed a limited range of Russian-language materials during this period in both 'Ishqábád and Bákú. 48 'Abdu'l-Bahá's Tablet to the Hague was printed in Russian in London in 1922. Collins lists five "major" publications on the Bahá'í Faith in Russian, four written prior to the revolution, and another, by Ivanov, in l939.
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The Impact of Communism In the year before his death, 'Abdu'l-Bahá had predicted that "The Movement of the Left" would spread (quoted in Shoghi Effendi, The World Order 30). It was to be a full decade after the revolution, however, that the Bahá'ís in Russian territories felt the full impact of the Communist regime. The Bolsheviks had brought the Romanoff dynasty to an end in 1917, and they eventually reversed the fortunes of all religious communities in Russia and territories under Soviet rule. Bolshevism, in the summation of Shoghi Effendi, "shook the throne of the Czars and overthrew it":
A great trembling seized and rocked the foundations of that country. The light of religion was dimmed. Ecclesiastical institutions of every denomination were swept away. The state religion was disendowed, persecuted, and abolished. A far-flung empire was dismembered. A militant, triumphant proletariat exiled the intellectuals, and plundered and massacred the nobility. Civil war and disease decimated a population, already in the throes of agony and despair. And, finally, the Chief Magistrate of a mighty dominion, together with his consort, and his family, and his dynasty, were swept into the vortex of this great convulsion, and perished. (Promised Day 55-56)
The decline of orthodoxy at the hands of revolution became one of Shoghi Effendi's enduring themes. Russia's churches, he wrote, suffered "humiliating blows" under Communist rule (The World Order 156), to the extent of their disestablishment and dismemberment (The World Order 183). Writing to the Bahá'ís of the West, Shoghi Effendi described communism as a creed that negated "God, His Laws and Principles...," and whose emergence in the heart of Asia "threaten[ed] to disrupt the foundations of human society" (The World Order 31). It was one of "Three False Gods" hastening the decline of religion and responsible for the slaughter of "multitudes" (Promised Day 107, . The "aggressive policies initiated and the persistent efforts exerted by the inspirers and organizers of the Communist movement," he wrote, contributed to the "de-Christianization of the masses (The World Order 182). Communism spread from Soviet Russia into Europe and America, east into Persia, India, China, and Japan with a "conscious, avowed, organized attack against religion in general and Christianity in particular" that was "something new in history" (The World Order 182). It was "an economic theory, definitely harnessed to disbelief in God... a religious irreligion" that had a "passionate sense of mission" and was in Russia and elsewhere "carrying on its anti-God campaign at the Church's base..." (The World Order 181).
A review of but a few of the "anti-religious" measures adopted in the years immediately after the installation of the Communist regime depict something of the upheaval Shoghi Effendi describes. On December 4, 1917, all land was nationalized, including that of churches and monasteries. A sweeping decree nationalized all Church-owned property, without compensation. 50 Religious activities were curtailed by numerous rules and conditions. In 1918, religious instruction in state schools was prohibited, and a new Family Code refused to recognize religious marriages and divorces (Conquest, .
Between Revolution and Persecution, 1917-1928
Despite the harsh anti-religious laws passed by the Bolshevik authorities soon after their putsch, the activities of Bahá'í communities in Russia and the southern regions flourished for another decade. They had been left free in matters of worship, administration, and purely nonpolitical activities. Horace Holley, secretary of the United States National Spiritual Assembly, attributed this tolerance to the authorities' knowledge of the strictly nonpolitical nature of Bahá'í affairs ("Survey of Current Bahá'í Activities," Bahá'í World 2:30). Whereas the Bahá'ís believed their loyalty to government and noninvolvement in the tense politics of the time were the reasons for their continued toleration, it is clear that the government's first moves against the churches-to strip them of assets and privileges enjoyed under the previous regime-were more damaging to the wealthy Orthodox and Catholic churches than to small and insignificant groups such as the Bahá'ís. In the south, furthermore, the Islamic factor may have at first shielded the Bahá'ís of 'Ishqábád and elsewhere in Turkistan and the Caucasus from official sanction. The Soviet Communist Party, Robert Conquest has suggested, at first "subordinated its basic hostility to Islam, as a form of religious belief, to the needs of its internal and external policies" (Religion in the USSR 67). It was only later, with the civil war won, with Soviet rule consolidated, and when the need for tolerance had passed, that the Commissariat for Nationalities was reorganized, the Commissariat for Muslim Affairs abolished, and a campaign launched by the state to constrain the influence of Islam.
Notwithstanding the uncertainties and reversals of the time, the 'Ishqábád Bahá'ís were engaged in vigorous dialogue with Muslim opponents. A report in Star of the West early in 1923 suggested "a large number of Russians, Tartars and other tribes" had become Bahá'ís and that meetings of up to 3,000 people were being held. A Bahá'í newspaper The Sun of the Orient was being distributed widely (Fazel, " Growth of the Bahai Cause" 310). A report in April praised the public performances of Agha Mohammed Sabst and Agha Seyid Mehdi Gulpayagani, and indicated that separate meetings were being held for Muslim and Tartar inquirers, among whom there were "a number of firm believers" ("From Eshkabad, Russia"). 51 Prospects for the Bahá'í Faith in Russian Turkistan were "promising," and there were too few teachers to instruct the number of inquirers (Star of the West 14.12 [March, 1924] : 374). 52 National spiritual assemblies had been formed in the Caucasus and in Turkistan by 1925, although these were of a preliminary nature, as Bahá'í electoral processes had not yet been adopted in the region (Rabbani, Priceless Pearl 313). In the Caucasus, the establishment of an Assembly in Bákú-a city visited by increasing numbers of Bahá'í pilgrims on their way from Persia to the Holy Land via Turkey-was followed by the establishment of new communities, which cooperated with the Bahá'ís in both Turkistan and Persia (Shoghi Effendi, God Passes By 302). More Western Bahá'ís visited, including Mrs. Lord Schopflocher from Canada, who visited Persia and Iraq as well as Russia in 1925 (Herald of the South September, 1925).
From 'Ishqábád, young Bahá'ís travelled to Khurasan, Mazindaran, and Gilan in Iran, and to Khiva, and isolated areas of Turkistan and Caucasus, to teach their Faith ("Bahai News and Notes," Star of the West 14.4 [July, 1923] : 120). They published a Bahá'í magazine Khurshid-i-Khávar. 54 The 'Ishqábád Bahá'ís had conducted a school for boys from 1897, and added another for girls.
55 Some students subsequently travelled to London for further studies. Elsewhere in Turkestan, in Tashkánd, where a community of Bahá'ís had expanded from about the turn of the century, a library and Persian and Russian language schools had been established, and meetings of up to 2,000 inquirers were being advertised with the permission of government authorities. 56 Bahá'í literature published in Tashkánd included 'Abdu'l-Bahá's Vahdat (in the Tartar language) in 1918 (Bahá'í World 6:549), and Lawh-iAhmad (n.d.) and A Traveller's Narrative (1916) in Persian.
In Moscow, no less than in the more distant centers, Bahá'í activities continued in the early 1920s. A correspondent from Moscow reported in Star of the West in October, 1923, a gathering of some three-hundred followers of the late Leo Tolstoi:
Aghá Habibullah and Aghá Yasim addressed them, the former relating the history of the Bahá'í Movement, and the latter, the teachings and principles. After the addresses were finished the audience asked questions for an hour and a half and they all were interested in the Cause. ("Bahá'í News and Notes" 214) 57 At about this time, Gulpaygani, a relative of Mírzá Abu'l Fadl, and an active Bahá'í speaker throughout Turkistan, was due to visit Moscow for a series of lectures (Star of the West 14.5 [August, 1923] : 154). 'Alí Akbar Furútan, whose family had moved from Sabzivár in Iran to 'Ishqábád in 1914, arrived in Moscow in 1926 to commence his studies in education, and remained for several years before returning to Iran (see Furútan, Story of My Heart). It seems that there were few Bahá'ís resident in Russia beyond the major cities. Hossein Touty, possibly a merchant, moved to Vladivostok from Shanghai in 1919 or 1920, but left for Mindanao in the Philippines in January, 1921.
Persecution and Dispersal, 1928-1938
In common with all other citizens of the Russian state, the Bahá'ís experienced civil strife and external war, partial expropriation of property, excessive taxation, and the curtailment of certain individual rights. In 1928, this "highly unfortunate and perplexing" situation deteriorated further still. In that year, as Stalin initiated plans for the Soviet Union's forced industrialization, a renewed attack on religion commenced on an "extended front" (Conquest, Religion in the USSR 20) . An official statement hostile to the Bahá'ís had appeared in the gazette of the Soviet government as early as 1922, but no serious action had been taken at that time.
58 Now, Bahá'ís in Turkistan, Caucasus, and Russia, experienced systematic harassment and deprivation. Their homes were searched, mail intercepted, meetings disrupted, schools closed, 59 and the constitutions of local spiritual assemblies abrogated. In February, 1928, Husayn beg Qudsi, a Russian Bahá'í who had corresponded with Shoghi Effendi and who had taken the Bahá'í teachings to other parts of Russia, was the first to be arrested. In October, two members of the 'Ishqábád Spiritual Assembly were arrested and held for three months; another twenty-four Bahá'ís were detained the following July. One of these, Ashraf beg, was not heard of again and presumed murdered; a further sixteen were released after six months. During the same period, Bahá'ís from Tashkent, Bákú, and Bardá were either interrogated or imprisoned. Zargaroff and Massoumoff of Bákú were banished for three years to the Arctic Circle, while Aqa Habibullah Baqiroff of Tashkent was sentenced to ten years' imprisonment "in the neighborhood of the North Sea and the polar forests" ( On receiving this message, Shoghi Effendi cabled the Moscow Assembly to "intercede energetically" to the authorities to prevent the expropriation of the Mashriqu'l-Adhkár and to inquire about the situation in 'Ishqábád, and informed the Assembly of 'Ishqábád that he had asked the Moscow Assembly to petition the authorities and to act firmly on behalf of all Russian Bahá'ís (Rabbani, Priceless Pearl 313).
At the same time, state orders were transmitted to Bahá'í communities in Bákú, Ganjih, and other towns in the Caucasus, both orally and in writing, suspending all meetings and suppressing all local and national administration. Prohibitions were placed on the raising of funds, and Bahá'í youth and children's clubs were ordered closed. Correspondence was strictly censored, bulletins and magazines were disbanded, and "leading personalities in the Cause whether as public teachers and speakers or officers of Bahá'í Assemblies" were deported. Shoghi Effendi explained:
The insistent and repeated representations made by the Bahá'ís, dutifully submitted and stressed by their local and national representatives, and duly reinforced by the action of the National Spiritual Assembly of the Bahá'ís of Persia, emphasizing the international character and spiritual significance of the Edifice and its close material as well as spiritual connection with the divers Bahá'í communities throughout the East and West, have alas! proved of no avail. The beloved Temple which had been seized and expropriated and for three months closed under the seal of the Municipal authorities was reopened and meetings were allowed to be conducted within its walls only after the acceptance and signature by the Bahá'í Spiritual Assembly of 'Ishqábád of an elaborate contract drawn by the Soviet authorities and recognizing the right of undisputed ownership by the State of the Mashriqu'l-Adhkár and its dependencies. (Bahá'í Administration 161)
The contract allowed for rental of the Temple by the Bahá'ís for a five-year period, and provided for fines and penalties for infringement of any of its provisions (Bahá'í World 5:35). The Bahá'ís complied with these actions of the State-even though quite conscious of their grievous impact-through the principle of loyalty to those in authority.
In 1929, Shoghi Effendi had hoped for amelioration of conditions under which the Persian and Russian Bahá'í communities existed, and he felt that these limitations were "the only remaining obstacle" to the establishment of the Universal House of Justice. He felt that given favorable circumstances, under which the Bahá'ís of Persia and of the adjoining countries under Soviet rule, may be enabled to elect their national representatives, in accordance with the guiding principles laid down in 'Abdu'l-Bahá's writings, the only remaining obstacle in the way of the definite formation of the International House of Justice will have been removed. (The World Order 7)
After the Bolsheviks acquired the organs of the Russian state and gradually extended their control over the territories of the former Czarist empire, the positiom of the Bahá'ís -as well as that of the larger religious communitiessteadily deteriorated. Although the "avowed purpose and action" of Soviet authorities was one of "uncompromising opposition to all forms of organized religious propaganda," the Bahá'ís had, for almost a decade, and "by some miraculous interposition of Providence... been spared the strict application to their institutions of the central principle that directs and animates the policy of the Soviet state" (Shoghi Effendi, Bahá'í Administration 160). They now faced, Shoghi Effendi wrote in March, 1930, a "ferocious and insidious campaign of repression and cruelty (The World Order 26). Although Horace Holley reported that "all known Bahá'ís" had been imprisoned and exiled ("Survey of Bahá'í Activities," Bahá'í World 4:97), it is more likely that the most prominent were dispersed, leaving the remaining members of the community in disarray. 60 In explaining the origins of hostility toward the Bahá'ís, Kolarz has suggested: Russian Orthodox missionaries were somewhat jealous of Bahá'í successes and uttered warnings against the new movement, asserting that it violated 'the feelings of loyalty towards the Russian White Czar'. Notwithstanding such charges, the Bahá'í sect continued to flourish under Czarist rule and even during the first years of the Soviet régime it seemed to prosper. A Bahá'í youth organisation which the communists nicknamed 'Bekhamol' was set up in Ashkhahad. On account of its extensive cultural activities and supranational tendencies it was a serious competitor of the Komsomol. (Religion 471) Bahá'í beliefs, suggests Kolarz, contradict the Communist thesis about the backwardness of religion: its adherents were broadminded, tolerant, and international in outlook. For these reasons, he suggests, the Bahá'í religion "attracted the attention of the Soviet communists to a much greater degree than might be warranted by the numerical strength of its supporters" (Kolarz, Religion 470). Anti-Bahá'í literature emerged in 1930 with the publication of the pamphlets "Bahaism a New Religion of the East" by the Leningrad Oriental Institute, and "Bahaism," authored by A. M. Arsharuni and published by the Bezbozhnik publishing house. 61 Kolarz explains how these two pamphlets described Bahá'í belief as the "ideology of the Persian trading bourgeoisie":
They saw its particular harmfulness in the alleged Bahá'í claim that socialist teachings could be traced back to Bahá'íism. The article on Bahá'íism which the Small Soviet Encyclopaedia published in 1933 took the same line of denouncing 'the new religion' for allegedly camouflaging itself as 'socialism,' Bahá'íism, the Encyclopaedia added, was one of the 'fashionable religious philosophical systems which the bourgeoisie uses in its fight against the ideas of Socialism and Communism.' (Quoted in Kolarz, Religion 472) Little is known in the West about the fate of the Russian Bahá'ís. In the late 1920s correspondence was directed to Kázim Zade Kázim Rúhání, a Persian living in Moscow (Bahá'í World 3:218). 62 In the 1930s, successive volumes of The Bahá'í World listed Isabel Grinevskaya (the noted playwright-poet, discussed above), of Prospect Nahimson, No. 10, log. 32, Leningrad, as Moscow correspondent (Bahá'í World 7: 559 Bahá'u'lláh was printed in Russian in 1934, and the Kitáb-i-Iqán in 1933 (Bahá'í World 8:732) . In the 1940s, Bahá'í literature in Russian was being distributed from the International Bahá'í Bureau in Geneva, although apparently there was some dissatisfaction with the quality of the translation into Russian of Esslemont's Bahá'u'lláh and the New Era (Shoghi Effendi, 190) .
In 1930, Shoghi Effendi called on the National Spiritual Assembly of the United States and Canada to appeal to the Russian authorities stressing the international character of the Mashriqu'l-Adhkár in 'Ishqábád, but their efforts did nothing to deter Soviet policy. 66 Pilgrims to Haifa from 'Ishqábád brought news of the repression of the Bahá'ís and the expulsion of some of them from Turkistan, 67 a region in which seventeen distinct Bahá'í communities had emerged by 1930. 68 On the strength of reports received in Haifa, Shoghi Effendi wrote of Central Asia:
... in the city enjoying the unique distinction of having been chosen by 'Abdu'l-Bahá as the home of the first Mashriqu'l-Adhkár of the Bahá'í world, as well as in the towns and villages of the province to which it belongs, the sore-pressed Faith of Bahá'u'lláh, as a result of the extraordinary and unique vitality which, in the course of several decades, it has consistently manifested, finds itself at the mercy of forces which, alarmed at its rising power, are now bent on reducing it to utter impotence. Its Temple, though still used for purposes of Bahá'í worship, has been expropriated, its Assemblies and committees disbanded, its teaching activities crippled, its chief promoters deported, and not a few of its most enthusiastic supporters, both men and women, imprisoned. (Advent of Divine Justice 3-4) Predicting Communism's Decline Shoghi Effendi's view of Communist ideology and Communist governments was at all times and in all places consistent: where a government held power, its legitimacy was recognized and its laws were obeyed to the extent that they did not contradict Bahá'í principles. At the same time, the attitude toward materialist philosophies and political ideologies elaborated in the Bahá'í writings was clearly one of rejection. 69 The Bahá'í view was that ultimately communism would prove unable to resolve humanity's crises. There was thus in the writings of Shoghi Effendi a line of argument pointing to some inevitable end to Communist rule. He had recorded in 1929 that the Bahá'ís, then under persecution with a hope that no earthly power can dim, and a resignation that is truly sublime, committed the interests of their Cause to the keeping of that vigilant, that all-powerful Divine Deliverer, who, they feel confident, will in time lift the veil that now obscures the vision of their rulers, and reveal the nobility of aim, the innocence of purpose, the rectitude of conduct, and the humanitarian ideals that characterize the as yet small yet potentially powerful Bahá'í communities in every land and under any government. (Bahá'í Administration 163) Again, at the beginning of 1930, Shoghi Effendi had placed contemporary adversities in the context of future victories:
Russia will in the future become a delectable paradise, and the teaching work in that land will be carried out on an unprecedented scale. The House of Worship established in its very heart will shine forth with dazzling splendour, and the call of the Most Great Name will reverberate in its temples, its churches, and its places of worship. We need to show forth patience and forbearance. In these momentous convulsions there lie concealed mighty and consummate mysteries, which will be revealed to men's eyes in the days to come. 70 Despite communism's spread, Shoghi Effendi noted in the 1930s, the "inability of the leaders and exponents of the Communist movement to vindicate the much-vaunted principle of the Dictatorship of the Proletariat..." was one example of the impotence of its institutions (The World Order 190) . At the time, however, and at the average level of vision, a much darker horizon was discernible, apart from a temporary lessening of government intimidation between 1934 and 1936. In 1935, religious buildings were restored to their owners, and the Bahá'ís came into full possession once more of the 'Ishqábád Mashriqu'l-Adhkár, having first fulfilled the requirement that extensive repairs be made within six months. Assembly elections and teaching activities were also recommenced, with only "slight and occasional civil interference" (Bahá'í World 6: 73) . Persian residents in Soviet Republics faced the choice of changing nationality or returning to Iran, and many returned to Khurásán. At the beginning of 1938, whatever leniency remained in the Soviet regime came to an end. The members of the 'Ishqábád Spiritual Assembly, as well as about five-hundred other Bahá'í men, were arrested on 5 February, and all Bahá'í records were confiscated. Six-hundred women and children fled south, most to Mashhad; others moved to Bushrú'íyyih, Tabas, Turbat, Káshih, Sabzivár, Tihrán and Ádhirbáyján ("Survey of Current Bahá'í Activities," Bahá'í World 8: 87-90, 179-81, 184) . The National Spiritual Assemblies of the Caucasus and Turkistan were disbanded; 71 the Mashriqu'l-Adhkár was once more confiscated and turned into an art gallery.
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A pamphlet appeared claiming Bahá'í leaders were "closely linked with the leaders of TrotskyieBukharinist and Dashnak-Mussavat bands" (Boris Kandidov, quoted in Kolarz, Religion 472). Kolarz surmises from this "monstrous accusation" that the Bahá'ís were persecuted not only in Turkmenistan but also in Transcaucasia, where the Dashnaks and Mussavatists had been active. The details of this period are still unknown. Over fivehundred Bahá'ís were arrested; some were exiled to "Siberia, the polar forests and other places in the vicinity of the Arctic Ocean," others deported to Iran (Shoghi Effendi, God Passes By 361). By 1946, only the Bákú, Batum, and Tiflis communities remained in the Caucasus; while in Turkistan, only 'Ishqábád, Samarkand, and Tashkánd communities continued.
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The Baltic States In the Baltic states-Latvia, Estonia, and Lithuania-which had been under Russian rule until 1918 and which were again to come under Soviet domination between 1940 and 1990, the barest impression was made by Bahá'ís, apart from visits in 1927 Bahá'ís, apart from visits in , 1934 Bahá'ís, apart from visits in , and 1925 by Martha Root, principally under the patronage of the Esperanto movement.
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All three states were independent at this time although at least one, Lithuania, was under military administration. There were no Bahá'í communities, and Miss Root's helpers in organizing public Lectures, press interviews, and visits to public officials, during which she presented the Bahá'í teachings, were Esperantists (Garis, . 76 Although Bahá'í activities in the Baltic states remained limited in subsequent years, Esslemont's Bahá'u'lláh and the New Era was printed in Latvia in 1930, and an article-possibly about Martha Root-appeared in Lithuania in 1935. 77 The American traveller Nellie French reported the presence of Latvian Bahá'ís at a summer school at Esslingon, Germany, in 1937 (quoted in Holley, "Survey of Current Bahá'í Activities, " Bahá'í World 7:36) . The Soviet Union's forced union with the Baltic states in 1940 closed opportunities for promotion of religious ideas for several decades. 1925-26, 1926-28, 1928-30, 1930-32, 1932-1936-38 volumes of The Bahá'í World.
The World Crusade
By 1953, there were Bahá'ís in no more than five of the Soviet Union's sixteen republics. Nor were there any in three additional countries in the Soviet "Orbit" (Albania, Mongolia, and Romania). Soviet rule provided one of the major obstacles to the global spread of Bahá'u'lláh's teachings during Shoghi Effendi's ministry. His vision for the Bahá'í world, however, transcended the political and socioreligious limitations and boundaries of the l950s, and required courage on the part of those individuals who would deploy in a "Ten Year World Crusade" to all parts of the globe, and in their united effort penetrate the jungles of the Amazon, scale the mountain-fastnesses of Tibet, establish direct contact with the teeming and hapless multitudes in the interior of China, Mongolia and Japan, sit with the leprous, consort with the outcasts in their penal colonies, traverse the steppes of Russia or scatter throughout the wastes of Siberia..
. (Shoghi Effendi, Messages to the Bahá'í World 37)
Such zeal did exist, and it fuelled the dispersal of Bahá'í pioneers to the remotest regions of every continent. In the Soviet Union, however, Communist power remained firmly entrenched, and the superpowers were approaching the darkest years of the cold war. Although there were no organized Bahá'í communities in the Soviet Republics, Bahá'í beliefs were disparaged in Soviet literature, and earlier histories of both the Bábí and Bahá'í Faiths were subject to Soviet revisionism. Kolarz has suggested that the article on Bahá'í in the Large Soviet Encyclopaedia-which propagated the view that Bahá'ís had received considerable support from "British and American imperialists"-opposed the religion because it denied the principle of national independence and of state sovereignty. It supported the anti-national idea of the abolition of national boundaries and the creation of a 'united world state.' This was an idea beneficial to reaction. (Quoted in Kolarz, Religion 472) A. N. Smirnov evaluated Russian scholarship on the Bábí and Bahá'í religions in his Marxist-theoretical review of works on Islam in Russia. Believing that the missions of the Báb and Bahá'u'lláh were totally different-the one directed against the "unjust feudal regime" of the Qájárs, the other excluding "every kind of political element from its preaching" and advocating "class-peace and an uncomplaining subordination to the authorities"-Smirnov downplayed the usefulness of the works of Batyushkov, Umanets, Zhukovski, and Bakulin. 78 The works of Arsharuni, Darov, and Ivanov, however, were regarded more favorably, presumably because they accorded with the objective set for Soviet studies of Islamic movements, namely exposure of the "reactionary nature which they share in equal measure with Islam itself" (Smirnov, Islam and Russia 44) . 79 Vucinich adds Tomara to the list of Russian authors who criticized the Bábí and Bahá'í movements "for their middle-class ideology" ("Soviet Studies" 228). A similar critique continued in the work of N. A. Kuznetzova ("K Istorii Izucheniya" 89-133).
Despite official opposition to organized religion in the U.S.S.R. and the serious limitations on Bahd'i communities that this implied, Shoghi Effendi outlined objectives in the East, West, South, as well as in the very heart of the Empire. 80 Globally, twelve national spiritual assemblies participated in a program of expansion, which was aimed at taking the message of Bahá'u'lláh to all the unreached corners of the earth. Three of the twelve national spiritual assemblies were allocated tasks within the U.S.S.R. (Bahá'í World 13: part III) .
The Persian Bahá'ís were to consolidate the Bahá'í communities that already existed in five of the Republics of the Soviet Union: Azerbaijan, Armenia, Georgia, Turkmenistan, and Uzbekistan. There may have been Bahá'ís in each of these areas since before the passing of Bahá'u'lláh in 1892. 81 By 1963, there was one isolated centre at Bákú in Azerbaijan, two isolated centres-Yerevan and Artez-in Armenia; and an isolated Bahá'í at Tiflis in Georgia. In Turkmenistan, the center of so much activity up until the 1930s, there remained in 1963 five Bahá'í groups. Against formidable odds, the Persian Bahá'ís endeavored in the decade to send Bahá'ís to Kirgizia and Tádzhíkistán. Shoghi Effendi referred to the arrival of Bahá'ís in these two Republics in his Ridván Message in 1957, but the names of those involved are not established (Shoghi Effendi, Messages 105). By 1963, there were isolated Bahá'ís living in Kirgizia, in Tádzhíkistán, and in Stalingrad (now Volgograd) . Shoghi Effendi also referred in his message of Ridván 1955 to the arrival of Bahá'ís in Uzbekistan, but he did not mention their names. By 1963, there were in Uzbekistan a Bahá'í group in Tashkent and an isolated Bahá'í at Fergana.
The Bahá'ís of Germany and Austria were challenged to consolidate the existing Bahá'í community in Russian S.F.S.R. (Soviet Federated Socialist Republic) . 82 Bahá'ís had first moved there during the ministry of 'Abdu'l-Bahá, and by 1963, there remained an isolated Bahá'í at Penza. In addition, the German and Austrian Bahá'ís were to open Estonia, Latvia, Lithuania, Bielorus (referred to as White Russia), a task that did not prove possible by the completion of the World Crusade in April, 1963. American Bahá'ís were unable to settle any pioneers in the Ukraine (Shoghi Effendi, Messages 77, 173), although Bahá'ís, whose names are not known, had entered Kazakhstan by April, 1956. At the close of the World Crusade, 251 Knights of Bahá'u'lláh had been named worldwide, and five were added between 1963 and 1990. The current list of 256 Knights of Bahá'u'lláh remains incomplete, however, since for a variety of reasons no Knights were named for ten territories that were part of the Soviet Union. 83 Thus the position with regard to Knights of Bahá'u'lláh for Estonia, Finno-Karelia, Latvia, Lithuania, Uzbekistan, Kazakhstan, Tádzhíkistán, and the Ukraine remains unclear. There had been a Bahá'í, Refo Capari, in Albania in the 1930s. Estonia was opened by travelling teachers but was not settled during the Crusade, and no Knights of Bahá'u'lláh were named. Helmut Winkelbach pioneered to White Russia in December, 1978; while Abbas Katirai and Rezvanieh Katirai became Knights of Bahá'u'lláh to the Sakhalin Islands in March, 1990. 84 Although the number of pioneers to Russian territories remained small, and response to their presence necessarily limited, their largely inadequately documented stories comprise a crucial episode in the unfoldment of the Bahá'í community.
A second theme of slow and imperceptible development during the years of the World Crusade concerned the production of Bahá'í literature. If restrictions on travel prevented the easy passage of Bahá'ís to Sovietcontrolled lands, the translation of literature would prepare the way for future opportunities.
In Germany, Bahá'í-Verlag published The Hidden Words of Bahá'u' Five-Year Plan (1974 , although no additional progress was reported in the subsequent Seven-Year Plan (1979 -1986 ) (Universal House of Justice, Analysis 102; Seven Year Plan 107). The first Lithuanian Bahá'í was reported in July, 1977, and Bahá'í communities were established in both countries (Five Year Plan 83, 115) . Elsewhere, a local spiritual assembly was established in Kazakhstan, and a locality in the Ukraine, both territories assigned to the North American Bahá'í community (Five Year Plan 99). Of the three territories assigned to the German Bahá'ís during this period-Moldavia, Russian S.F.S.R., and White Russia-a locality was only established in the latter (Five Year Plan 113) . Small gains were reported for the Seven-Year Plan (1979 -1986 (Seven Year Plan 156) 87 While travel to the Republics of the Soviet Union was not possible, translation and publication of Bahá'í literature into regional languages proceeded. From Germany, translations were made into Bielorussian (White Russian); from Sweden and Finland, into Estonian, Lithuanian, and Latvian; from Iran and Sweden into Russian . During the Nine-Year Plan, literature was to be translated into Kazakh, White Russian, and Estonian languages, under the auspices of the North American, German, and Finnish National Spiritual Assemblies respectively . In 1975, Bennigsen noted that "some Bahá'ís live in the cities of Central Asia and in Astrakhan," and added that "different heterodox sects, such as the Ismailis, the Bahá'ís, the Yezidis and the Alli-Ilahis of TransCaucasia have no recognized administration. Nothing is known abroad of the internal life of these four bodies..." ("Islam in the Soviet Union: Religious" 92-93). Several years later, the same author referred to a "small colony of Bahá'ís in Ashkabad," and to "isolated groups of Ali Ilahis (heterodox Shiites), of Bahá'ís, and even of Yazidis (ultra-Shiites) in Soviet Armenia" (Bennigsen, . The Bahá'ís were also briefly mentioned by Wheeler ("Islam in the U.S.S.R").
Recent Developments
The dismantlement of Communist rule from 1989, as envisaged in clear terms by Shoghi Effendi decades earlier, and the consequent removal of legal restrictions on religious activities in the Soviet Union and in other parts of Eastern Europe, allowed dormant Bahá'í communities to reemerge. The Bahá'í communities of Germany, Finland, and other European countries assisted in the rehabilitation of Bahá'í communities and spiritual assemblies. Groups of Bahá'ís rapidly emerged in the Baltics and as far east as Siberia. Hand of the Cause of God Mr. 'Alí Akbar Furútan returned to Moscow (from where he had been forced to depart many decades before) "...in triumphant fulfilment of a wish expressed to him by our beloved Guardian some sixty years ago" (Universal House of Justice, Ridván Message, 1990) . Once more, the Bahá'í religion is being referred to in Russian literature ("Branches of One Tree"). Also, Bahá'í literature in Russian is being produced, both in Russia, and by such European publishers as Bahá'í-Verlag in Germany. A two-year plan of action was established by the Universal House of Justice, specifying goals which included the establishment of a national spiritual assembly in the Soviet Union in 1991. 88 Hand of the Cause of God Mr. 'Alí Akbar Furtltan attended the first convention of the National Spiritual Assembly of the Bahá'ís of Russia as representative of the Universal House of Justice. In November, 1990, by which time fourteen local spiritual assemblies had been established in the former Soviet Union, 89 the Universal House of Justice announced that the National Spiritual Assembly of the Baltic States would be establishment at Ridván 1992. A subsequent cable, on 7 January 1992, announced that the National Spiritual Assembly of the USSR, "consequent upon the changed situation in the former Union of Soviet Socialist Republics," was renamed the Regional Spiritual Assembly of Russia, Georgia, and Armenia. Three additional Assemblies were formed at Ridván 1992:
• The Regional Spiritual Assembly of Ukraine, Bielarus, and Moldavia, with its seat in Kiev;
• The Regional Spiritual Assembly of Central Asia, with its seat in 'Ishqábád, comprising the republics of Kazakhstan, Kirgizia, Tadzhikistan, Turkmenistan, and Uzbekistan;
• The National Spiritual Assembly of Azerbaijan with its seat in Bákú.
A review of the origins of the Russian Bahá'í community, however brief, cannot help but reflect the degree of suffering that has afflicted the people of that land. More remarkable are the prophetic remarks of Shoghi Effendi, written in January, 1923, as to the course of future events, and the eventual emergence of a Bahá'í community following a reversal of the fortunes of the Communist regime:
There is no doubt that the day will come when the very people who are now engaged in destroying the foundations of faith in God and promoting this baseless doctrine of materialism will arise and, by their own hand, snuff out the flame of this commotion. They will sweep away the entire structure of their unrestrained godlessness and will arise with heart and soul, and with hitherto unmatched vigour, to atone for their past failures. They will join the ranks of the followers of Bahá'u'lláh and arise to promote His Cause. If the friends remain steadfast, and discharge their duties with loyalty and produce, the veils of God's inscrutable wisdom will be lifted and extraordinary events will be witnessed. The hosts of divine confirmation, fortified by the power of the Spirit will, in unimaginable ways and from unexpected quarters, provide the means for the triumph of the Cause of our Self-Subsisting Lord, and in so doing will brighten the eyes of the faithful throughout the world. 
